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CHAPTER VL 
AN ANALYSIS OF RELIGIOUS RITUALS AND BELIEFS IN TUDI 
I have d e l i b e r a t e l y  l i m i t e d  t h e  d i scuss ion  of Hausa cosmology 
t o  the two a spec t s  of t he  community's r e l i g i o u s  l i f e :  b e l i e f  and 
r i t u a l .  Even s o ,  we have only s c r a t c h e d  t h e  s u r f a c e  of t h e  t o t a l i t y  
of t h e  Hausa symbol system, and thus  a thoroughgoing s t r u c t u r a l  a 
a n a l y s i s  seems methodologically i nappropr i a t e .  However, t h e r e  a r e  
s e v e r a l  themes t h a t  t h read  t h e  l a b y r i n t h  of  Hausa r e l i g i o u s  b e l i e f ,  
and when we cons ider  the  f l e s h i n g  out  of t h e s e  b e l i e f s  i n  t h e  dynamic 
language o f  r i t u a l ,  these  themes assume much s h a r p e r  focus. 
Whereas i n  t he  a n a l y s i s  of  b e l i e f s ,  it was apparent  t h a t  a  
broad spectrum o f  s p i r i t s  e x i s t e d ,  from t h e  d i v i n e  t o  the quasi-  
human, t h e  k inds  of r i t u a l s  performed i n  Tudu c l e a r l y  amplify those  
f ind ings .  It is  those s p i r i t s  reckoned t o  be c l o s e s t  t o  humanity who 
occupy n e a r l y  t h e  t o t a l i t y  of  Hausa r e l i g i o u s  concern. Allah, t h e  
prophets ,  t h e  mala' iku, and t h e  r a f a n i  have l i t t l e  re levance  i n  r i t u a l  
performances ., 
A theme repea ted  i n  s e v e r a l  r i t u a l  seances  i s  t h a t  o rde r ,  i n  terms 
of s o c i a l  well-being and of i n d i v i d u a l  psychophys io logica l  h e a l t h  is  
ob ta inab le  through the  c a r e f u l  maintenance of harmony w i t h  t h e  s p i r i t s .  
Disorder ,  then, is o f t e n  viewed as a  func t ion  of human (mainly ind iv i -  
dual)  f a i l u r e s  t o  maintain t h i s  harmony. Yet t h e r e  a r e  o t h e r  sources 
o f  d i so rde r ,  and each d i s o r d e r  has a p re sc r ibed  formula t o  r e a s s e r t  
t he  harmonious r e l a t i onsh ip .  Throughout, it is  c l e a r  t h a t  t h e  maintenance 
and/or  r e s t o r a t i o n  of o rde r  comes a t  a h igh  p r i c e ,  e i t h e r  through t h e  
s a c r i f i c e  of  va luable  animals,  o r  through human s u f f e r i n g  and i t s  apo- 
theos is. 
This  l a s t  po in t  i s  c l e a r l y  evidenced when we examine t h r e e  impor- 
t a n t  r e l i g i o u s  s ta tuses- -d iv iner ,  mush6 devotee,  and adept .  Here 
we f i n d  t h a t  t h e  prime c r i t e r i o n  f o r  admission t o  these s t a t u s e s  is 
s e v e r e  p h y s i c a l  su f f e r ing .  For the  d i v i n e r ,  i t  seems that he must 
exper ience  the th roes  of  s u f f e r i n g  be fo re  he  can guide o t h e r s  th rough 
it. For the mushe devotee who w i l l  go on t o  become a "so ld ie r"  t o  
guard the o v e r a l l  s p i r i t u a l  well-being of  t h e  community, aga in  a  
s e v e r e  i l l n e s s  is the  sine qua non c r i t e r i o n  f o r  admission t o  t h e  'F 
mush&. F i n a l l y ,  the b o r i  "ch i ld ,"  t o  o b t a i n  pe r sona l  r e l i e f  o f  su f -  
f e r i n g  must j o i n  t h e  a s s o c i a t i o n  of b o r i  devotees.  Here i s  a s t r i k i n g  
p a r a l l e l  t o  Ndembu not ions  of a f f l i c t i o n ,  " . .*the s p i r i t  which has been 
pe r secu t ing  him is  converted i n t o  a  h e l p f u l  t u t e l a r y .  When a  man 
ceases  t o  have, then he can begin t o  b s ,  t h e  r i t u a l  idiom seems t o  
suggest"  (Turner 1968: 2 2 ) .  FOI each. s t a t u s  then, phys i ca l  a f  + . l i c t i o n  
i s  apotheosized,  and the  i n d i v i d u a l  assumes a  r o l e  i n  t h e  development 
of  harmony i n  s o c i e t y  qrit l a r g e ,  i . e .  of t h e  community of humanity 
and of  s p i r i t s .  
The divine:  i n  h i s  performance of d i v i n a t i o n  r i t u a l s  is  a  source 
i n  the  community f o r  innovat ion and adap ta t ion  of r e l i g i o u s  ideas  v i t h i n  
a  gene ra l ly  agreed upon framework. Given t h e  f a c t  t h a t  human s u f f e r i n g  
is  cons t an t ly  p re s s ing  t h e  bonds of c o n t r o l ,  t h e  d i v i n e r s  develop the  
t r a g i c  s o l u t i o n s  of determining the  e x i s t e n c e  of h e r e t o f o r e  unknown 
s p i r i t s  and of s t i l l  g r e a t e r  o b l a t o r y  requirements .  
A t  t h e  same time t h a t  d i v i n a t i o n  provides  answers t o  t hese  essen- 
t i a l l y  m e t a ~ h y s i c a l  ques t ions ,  t h e  d i v i n e r ' s  s o c i a l  r o l e  i s  f.raught wi th  
power and da iger  (v. Douglas l966:114-136). It i s  t h e  d i v i n e r  who through 
h i s  a c u i t y  ii as ses s ing  t h e  undercurrents  o f  s o c i a l  t ens ion  diagnoses 
a  case  of sorcery .  Clear ly ,  bo th  he and h i s  r o l e  acqui re  legi t imacy 
when an unpopular fe l low t u r n s  out  t o  have been gene ra l ly  suspected 
of  so rce ry  a l l  along. Yet, t he  d i v i n e r  r i s k s  h i s  own monetary income 
and t h e  r e s p e c t  of h i s  t r a d e  i f  he  too  f r equen t ly  makes a  s o c i a l l y  
unacceptable  determinat ion of so rce ry  and f i n d s  himself  regarded a s  a  
c h a r l a t a n  o r  an oppor tunis t .  
I n  t h i s  connection, so rce ry  b e l i e f  can at one l e v e l  of ana lys i s  
be  viewed a s  providing people w i th  s t r o n g  reason t o  be  gregarious and 
t o  avoid qua r re l s .  One i s  h e s i t a n t  t o  be s i l e n t ,  a lone ,  o r  b icker ing ,  
l e s t  he be accused o r  being a  s o r c e r e r .  Fu r the r ,  people a r e  r e t i c e n t  
t o  exacerba te  q u a r r e l s ,  f o r  they may become ensorce led  themselves. 
While s o r c e *  b e l i e f s  have t h e s e  manifest  s o c i a l  con t ro l  func t ions ,  
t he  v i l lager : .  l i k e l y  pay a  h igh  psychologica l  p r i c e ,  s i n c e  h o s t i l e  
emotions a r e  r e l e n t l e s s l y  suppressed* 
I n  looking  a t  t he  r i t u a l s  of  s a c r i f i c e ,  w e  s e e  t h e  conceptual 
u n i t y  of o b l i g a t i o n  and well-being. When a d i v i n e r  determines t h a t  a  
pe r son ' s  malady has been caused by f a i l u r e  t o  perform the  proper  obla- 
t i o n s  t o  t h e  s p i r i t s ,  i t  i s  t h a t  i n d i v i d u a l ' s  household head who through 
tapping  t h e  c o l l e c t i v e  weal th  of t he  e n t i r e  household provides the  
p r o p i t i a t o r y  s a c r i f i c e  through a  kinsman, t h e  ma t sa f i .  The proper 
performance of such s o c i a l  r o l e s  i s  thought t o  l e a d  d i r e c t l y  t o  ind i -  
v i d u a l  well-being and s o c i a l  p rospe r i ty .  
The f a t h e r ' s  and mother 's s p i r i t  d i s t i n c t i o n  sugges ts  s t i l l  
ano the r  theme. S a c r i f i c e s  made t o  f a t h e r ' s  s p i r i t s  connote o rde r ,  
o b l i g a t i o n ,  and h ie rarchy ,  whereas mother 's s p i r i t  o b l i g a t i o n s  imply 
the  reverse .  It is  the  wandering s p i r i t ,  one wi th  n e i t h e r  home nor  
kin--one o u t  of order ,  ou t  of h i e ra rchy ,  ou t  of o b l i g a t i o n ~ w h o  i s  
c l a s s i f i e d  a s  a  'mother's s p i r i , t .  It is t h e  younger b r u t h e r  r a t h e r  
than  t h e  o l d e r  one who assumes t h e  r o l e  of  m a t s a f i  f o r  t h e  mother 's 
s p i r i t s ~ a n d  t h i s  i n  a  s o c i e t y  where t h e  norm of  r o l e  succession 
s t r e s s e s  age and agnation. Yet t he  two "d i r ec t ions"  c f  s a c r i f i c e  a r e  
n o t  e n t i r e l y  c o n t r a s t i v e ,  f o r  i t  is  t h e  numberless mother 's  s p i r i t s  
who supply t l  e metaphysical answers t o  t he  ques t ion  of why rr isfor tune 
when t h e  f a t h e r ' s  s p i r i t s  have been p r o p i t i a t e d .  
I n  the r o l e  of s p i r i t  possess ion ,  bo th  of the ' p m  b o r i  and of  
- -- 
t h e  'yam mush&, the c e n t r a l  message of the u n i t y  of socJLety i n  h m a n  
and s p i r i t  terms is conveyed, f o r  here i s  p u b l i c  e v i d e n c e ~ n o t  merely 
a d r a m a t i z a t i o n ~ o f  t h e  s p i r i t ' s  presence and a c t i v i t y  i n  and among 
humanity. I n  t h e  s p i r i t  possess ion  dances, t h a r e  is  a d i a l e c t i c  of  
r o l e  performances. Humans become transformed i n t o  s p i r i t s  and v i c ~  
versa. This is expressed i n  a Hausa metaphor as a r i d e r  mounting a 
horse;  bu t  one can vith equal  accuracy say  the b o r i  s p j  rit mounts t h e  
adept  o r  t h e  adept mounts the b o r i  s p i r i t .  
I n  the r i t u a l s  and o rgan iza t ion  of t h e  'yam mush6 and t h e  'F 
b o r i ,  the d i v i s i o n s  which customari ly  s e p a r a t e  people a r e  cross-cut  
and new s o l i d a r i t i e s  are emphasized. To quote  V i c t o r  Turner ,  
To complete a r i t u a l  . . . is  t o  overcome cleavages.  
It is  c o l l e c t i v e  man's conquest of  h imsel f .  For  
i n  p u r s u i t  of personal  and f a c t i o n a l  ends,  men a r e  
divided,  and i n  l o y a l t y  t o  their subgroups, men a r e  
set a t  odds, bu t  before  what t hey  conceive t o  b e  
t h e  e t e r n a l  o r  e t e r n a l l y  r e c u r r e n t ,  t h e s e  d i v i s i o n s  
and an imosi t ies  a r e  a n n i h i l a t e d  (1968:269-270). 
While on t h e  whole they a r e  s i m i l a r ,  t h e r e  is one major  f e a t u r e  which 
d i s t i n g u i s h e s  t h e  '=mush6 r i t u a l  from t h a t  o f  t h e  'yam b o r i ,  and 
t h a t  i s  t h e  p u b l i c l y  acknowledged r o l e  which t h e  'E mush6 have t o  
p r o t e c t  t h e  e n t i r e  community (both humans and t h e i r  "cousins") from 
the  c a p r i c e  of t hese  very  same s p i r i t s .  The 'yam b o r i  are no t  
accorded such a r o l e ,  no r  i s  t h e i r  p r a i s e  dancing reckoned t o  have 
any s o c i a l  e f f i cacy .  
Conclusion 
I n  t h i s  essay  I have t raced  i n  some d e t a i l  t h e  r e l i g i o u s  b e l i e f s  
and r i t u a l  of  the  r e s i d e n t s  of  Tudu, and i n  t h e  process  have i n d i c a t e d  
some of t he  major a r e a s  of  a r t i c u l a t i o n  between t h i s  r e l i g i o u s  system 
and t h e  s o c i a l  o rganiza t ion  of the v i l l a g e .  I n  conclusion,  I would 
l i k e  t o  make e x p l i c i t  some of the ethnographic,  methodological ,  and 
conceptual  imp l i ca t ions  that th read  my d iscuss ion .  
A s  an ethnographic and genera l  methodological no te ,  I b e l i e v e  
t h a t  t h e  d a t a  t h a t  have been e luc ida t ed  he re ,  when compared w i t h  des- 
c r i p t i o n s  and ana lyses  of Hausaphone communities and popula t ions  e l s e -  
where, y i e l d  the conclusion t h a t  Hausaland cannot e a s i l y ,  i f  a t  a l l ,  
be cha rac t e r i zed  a s  s o c i a l l y  and c u l t u r a l l y  homogeneous. While t h e  
peoples  of Hausaland a r e  uni ted  by a common language and some common 
customs, they have experienced d i f f e r e n t  economic and p o l i t i c a l  p re s su re s  
and have adapted t o  t h e i r  n a t u r a l  environments i n  manifold ways. Con- 
s equen t ly ,  we  should not  expect s i m i l a r  s o c i a l  and c u l t u r a l  f e a t u r e s ;  
y e t  t he  e thnographic  l i t e r a t u r e  is f i l l e d  w i th  d e s c r i p t i o n s  and ana lyses  
of  t h e  Hausa s o c i e t y  and c u l t u r e .  A l l  too o f t e n ,  of course ,  t h i s  has  
meant t h a t  the urbanized,  Muslin Hausa i s  h e l d  t o  be t h e  IIausa s t anda rd ,  
whether  understood i n  a  l i n g u i s t i c ,  c u l t u r a l ,  o r  s o c i a l  s ense ,  while  
t h o s e  i n  the r u r a l  a r ea s  a r e  i n  some ways po r t r ayed  a s  noii-standard, 
and thus  an unnecessary domain f o r  the d e s c r i p t i o n  and a n a l y s i s  of 
11 t r ue"  Hausa people .  While the making o f  s c i e n t i f i c a l l y  u s e f u l  gener- 
a l i z a t i o n s  about  the s o c i a l  l i f e  of  people  is the s t o c k  i n  t r a d e  of  
t h e  a n t h r o p o l o g i s t ,  t h i s  goa l  i s  ha rd ly  advanced when we assume s o c i a l  
and c u l t u r a l  f e a t u r e s  t o  p a r a l l e l  l i n g u i s t i c  i sographs .  I b e l i e v e  we 
should begin  w i t h  an assumption of  c u l t u r a l  and s o c i a l  he t e rogene i ty  
i n  t h e  Hausaphone zone, and then a s  more s t u d i e s  from t h e  s e v e r a l  
Hausa-speaking a r e a s  of  w e s t  Af r i ca  (e.g. Cohen 1969 and H i l l  1972) 
are undertaken,  we s h a l l  be  i n  a p o s i t i o n  bo th  t o  provide  an-adequate 
d a t a  base  t o  g e n e r a l i z e  about what "Hausa" means and t o  sugges t  t h e  
l i n e s  o f  i n q u i r y  t o  such e t h n o l o g i c a l  problems a s  how d i f f u s i o n ,  inno- 
v a t i o n ,  and adap ta t i on  have been occur r ing  i n  t h i s  a r ea .  
A s  a  m a t t e r  o f  both concept and method i n  s o c i a l  anthropology,  i t  
should be  s t r e s s e d  t h a t  t h e  r e l i g i o u s  l i f e  of  a  community cannot be 
adequate ly  understood o r  analyzed a p a r t  from a concur ren t  examination 
of i t s  s o c i a l  o rgan iza t ion .  The c o n t r a s t i v e  concept ions of  mother 's  
and f a t h e r ' s  s p i r i t s ,  e s p e c i a l l y  t h e  ambiguous n a t u r e  o f  t h e  f i r s t  cate-  
gory,  becomes p a r t i a l l y  i n t e l l i g i b l e  when we examine t h e  p o l i t i c a l  and 
demographic process  of  c l u s t e r  f i s s i o n i n g .  Fu r the r ,  t h e  a l j  anu and 
mush6 s p i r i t s '  and t h e i r  p l a c e  i n  t h e  r e l i g i o u s  l i f e  o f  Tudu i s  c l e a r  
when w e  ana lyze  t h e  o rgan iza t ion  and recru i tment  o f  t h e i r  devotees .  
Sorcery l i k e w i s e  can be understood both  a s  provid ing  an ep i s t emolog ica l  
framework f o r  exp Laining m i s f o r t u n e s ~ w i t h  i t s  a t t e n d a n t  psychologica l  
c o s t s ~ a n d  a s  an I n s t i t u t i o n  of  s o c i a l  con t ro l .  
F i n a l l y ,  i n  t h e  a n a l y s i s  o f  t h e  r e l i g i o u s  i t s e l f ,  t h e  fundamental 
concerns o f  t h e  people  O F  Tudu emerge. And i n  those  concerns,--or 
r e l i g i o u s  t h e m e s ~ c a n  be  seen  t h e  complexity of  conceptual  and s o c i a l  
r e l a t i o n s h i p s  a s  w e l l  a s  a  testimony t o  t he  psychic  u n i t y  of mankind; 
t h e  r e l e n t l e s s  ques t  to' manage t h e  unp red i c t ab l e  and t o  o b v i a t e  m i s -  
f o r tune .  
